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U JATAR AHMAD AL-TAHAWI (d. a.h. 321) was 



a contemporary of al-Ash‘an who is the supreme author- 


J^ity for most Muslim theologians. Abu Mansur al-Matu- 
rldl, the founder of the other orthodox school of theology which 
flourished in Transoxiana, also lived in the same period. The work 
of these men indicates the turn in the tide regarding the use of 
logic. Before their time the use of rational arguments in de¬ 
fense of Islam was considered by the more pious Muslims an 
abomination. 

But Abu HanTfa (d. a.h. 150), the earliest of the jurists who 
founded an orthodox school of canon law, had resorted to opinion 
in interpretation of the Qur’an and Hadlth. In his day theology 
had not emerged as a separate science and was only distinguished 
from matters of practice by being called the greater Fiqh. In the¬ 
ology Abu HanTfa has often been classified as a Murji’ite, one 
who delays judgment regarding professed Believers. Even the 
most extreme orthodox could not ban this position as heresy. 
When al-Ash'arl formulated the theological system that was to be 
accepted as final by most Muslims, there still remained a place in 
orthodoxy for those who avoided his extreme conclusions which 
they felt jeopardized the moral basis for Allah’s actions. The 
opinions of Abu HanTfa were the foundation for a school under 
the name of his disciple al-MaturTdT. He maintained among other 
things that man had ability and actions of choice which made him 
a responsible moral being. The differences between the schools of 
al-Ash’arT and al-MaturTdT have been analyzed by Abu ‘Udhba 
in his al-Raz&da al-Bahlya (Haidarabad, 1904) and by Sayyid 
Murtada in his commentary on the Ihya , Vol. II, pp. 8 #. 

The confession of faith, Bayan al-Sunnci 'iva'l-Jamaa (also 
called ‘A (fida Ah! al-Sunna xva'l-Jama a, or Risdla fl Usui al - 
D~ui), written by al-TahawT, is one of the earliest creeds of the 
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Muslim faith. It is interesting, if for no other reason, because 
it dates from the beginning of the fourth century of Islam when 
dialectic was first being used to organize a system of belief. 
Al-Tahawi’s fame rests on his being the greatest Hanafi lawyer 
produced in Egypt. 1 Most of his books deal with subjects re¬ 
lated to Muslim jurisprudence. In his brief compendium of 
Islamic doctrine, which is translated below, al-TahawI’s position 
resembles that of Abu Hanlfa and al-Maturldl in shunning the 
extremes of al-Ash'arl. However, he often avoids explicit state¬ 
ments that would class him as belonging to one school or the 
other. There is no mention whatever of some of the key phrases 
that mark the Maturidite school. This lack of definiteness in theo¬ 
logical definition may be due to the rhymed prose in which much 
of the creed was written. Yet it often reflects a pre-Ash‘arite 
orthodoxy that shrank from controversy over difficult problems. 
The section on the Imam shows a stand very characteristic of the 
early Murji’ites. 

The contrast between the explanation of the creed by al- 
Tahawl and those of al-SanusI, al-Fadall, and even that of al- 
Ghazzall is very striking. With them the great emphasis, because 
of the development of the science of scholastic theology and its 
influence, is placed on the meaning of the qualities of Allah. 
Al-Tahawl as a representative of his time and as a canon lawyer 
was much more interested in the sanity at , the matters to be 
accepted on authority. 

In making the translation, use has been made of two manu¬ 
scripts of the text of Baydn al-Sunna wa’l-Jamaa with the com¬ 
mentary of ‘Umar b. Ishaq b. Ahmad al-Hanafl (d. a.h. 773) 
found in the Egyptian Library at Cairo. With the exception of 
some few omissions and a very few additions made by these 
manuscripts they agree with that of the text published in Aleppo 
in a.h. 1344, which merely states that the pamphlet as printed 
is based on two old manuscripts. The translation includes the 
longer form of the Aleppo publication as well as the half dozen 
phrases and clauses found only in the Cairo manuscripts. 

1 Encyclopaedia of Islam , Vol. IV, pp. 608 ff. 
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In the name of Allah, the Merciful, Compassionate One. 
Praise belongs to Allah, the Lord of the worlds. The very learned 
Imam and defender of Islam, Abu Ja £ far al-Warraq al-TahawI 
of Egypt—Allah have mercy on him 2 —said: 

This is an exposition of the doctrine of the People of the 
Approved Way and the Community ( ahl al-sunna wa l-jama 1 a) 
according to the school of the following canon lawyers of the 
Faith, Abu Hanlfa al-Nu'man b. Thabit al-Kufl, Abu Yusuf 
Ya'qub b. Ibrahim al-Ansarl, and Abu 'Abd Allah b. Muhammad 
b. al-Hasan al-Shaybanl—Allah be well pleased with them all; 
and of what they believe in the way of the fundamentals of re¬ 
ligion and hold in religion regarding the Lord of the worlds. 

We say concerning the unity of Allah, trusting in the assistance 
of Allah—who is exalted of Himself—that Allah is one. He has 
no partner, and nothing resembles Him, nor does anything dis¬ 
able Him. There is no deity besides Him. He is Prior ( qadim ) 
without a beginning; Continuing ( daim ) without an ending. He 
is not destroyed nor does He perish. Nothing comes into being 
except as He wills. Instinctive perceptions ( al-awhamY do not 
apprehend Him nor do intelligences comprehend Him. Creatures 
are not like Him. He is a Living one who does not die, an 
Ever-wakeful one who does not sleep, a Creator without a need; 
and Allah is the absolutely Independent One, a Sustainer without 
provision; one who puts to death without fear, and one who raises 
from the dead^ without fatigue. 

He together with his qualities ( si fat ) remains Prior to his 
creatures. By their coming into being ( kawn ) He is not increased 
in qualities with something which He was not before them. Just 
as He together with His qualities is from eternity, so also He 
remains to eternity. The name, “The Creator” ( al-khdliq ), is not 
acquired from the creating of the creation, nor is the name, “The 
Maker” (al-barf), acquired from His origination of things 
made. To Him is the idea of lordship, nor is He under a lord; 
to Him is the idea of the Creator, nor is He created. Just as He is 
called “Bringer to life of the dead” after he brings them to life, 

2 The eulogia as a rule are omitted after the first occurrence. 

3 See Macdonald, “IVakm and its Cognates,” Journal of the Royal Asiatic 
Society , 1922, pp. 506 ff. 
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He merits this name beforehand. In like manner He merits the 
name, “The Creator,” before He produces them. This is so be¬ 
cause He is Almighty and everything is in need of Him and 
every affair is easy for Him. He needs nothing. Nothing re¬ 
sembles Him, and He is the Hearing and Seeing One [Qur. 
xlii: 9]. 

He created the creatures by His knowledge and decreed for 
them decrees. He has set for them appointed times. None of their 
deeds is hidden from Him before He created them, and He knew 
what thev will do before He creates them. He commanded them 
to obey Him and forbade them to disobey Him. Everything oc¬ 
curs by His Power ( qudra ) and Willing (maskVa). Creatures 
have no willing except as He wills. Whatever He wills for them 
comes into being; whatever He does not will, does not. 

He guides aright whomsoever He wills and preserves from 
error whomsoever He wills. He grants security to whomsoever 
He wills as a free grace {fad/). He leads astray whomsoever He 
wills. He abstains from aiding and afflicts whomsoever He wills 
as a matter of justice (W/). All of them are turned about in His 
Willing between H is free grace and His justice. No one averts 
His destiny, nor replaces His judgment, nor prevails over His 
command. 

We believe all that and have assured ourselves that everything 
is from Him, and that Muhammad is His chosen creature, His 
particular faithful one, His favored messenger ( rasul ), the seal 
of the prophets, the Imam of the god-fearing, the chief of those 
sent, and the beloved of the Lord of the worlds. Every claim to 
the prophetic office after his is a delusion and a wandering desire 
(havi'a)? He is the one sent to all the Jinn and all mankind 
with Reality ( al-haqq) and guidance ( al-hudd ), with light and 
radiance. 

We believe that the Qur’an is the speech of Allah. From Him 
it began as an utterance without any modality. He sent it down 

4 The plural of this word is used in the technical phrase ahl al-ahwa\ 
whom some considered Unbelievers, and others as of the same Qibla as 
Muslims although not ahl aUsunna . See Dictionary of Technical Terms , p. 
* 543 ’ al-Ta‘nfat,” p. 41, “al-Shahrastanl, al-Milal wa’l-Nihal,” pp. 24 
and 201 /. 
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to His Prophet a revelation. The believers assented to the Qur’an 
in this way as a Reality. 

They assured themselves that it was in reality the speech of 
Allah—who is mighty and majestic—and not something created 
like the speech of mankind. Whoever on hearing it asserts that it 
is the speech of mankind is thereby an Unbeliever. Allah has 
reprehended him, rebuked him and threatened him with hell- 
fire (saqar), since Allah has said, “I will broil him in hell-fire” 
[Qur. lxxiv: 26]. When Allah threatened with hell-fire whoso¬ 
ever said, “This is only the speech of mankind” [Qur. lxxiv: 25], 
we know and are assured that it is the saying of the Creator of 
mankind, and the saying of mankind does not resemble Him. 

Whoever qualifies Him with any of the ideas of mankind is 
thereby an Unbeliever. Whoever perceives this takes warning 
and refrains from anything that is like the saying of Unbelievers, 
he knows that Allah together with His qualities is not like 
mankind. 

The Beatific Vision (al-ru’va) is a Reality for the People of the 
Garden without there being any encompassing or modality 
( kayfiya ). This is according to the pronouncement of the Book 
of Allah—who is praised, “On that day beaming faces to their 
Lord shall be looking” [Qur. lxxv: 22]. The explanation of this 
is as Allah wills and knows. All that has come down on this sub¬ 
ject in sound tradition from the Messenger of Allah is just as he 
said; its meaning is as He wills. We shall not go into that by 
interpreting it according to our opinions nor imagining according 
to our wandering desires. 

No one is secure in his religion except the one who surrenders 
to Allah and to His Messenger—Allah bless him and give him 
peace—and commits the knowledge of that wherein he is con¬ 
fused to Him who knows. The foundation of Islam is firmly 
established only on surrender and submission. Whoever seeks 
knowledge about that the knowledge of w“hich is forbidden him, 
and whose understanding is not contented to surrender, has his 
quest preclude him from declaring the absolute unity of the Deity, 
from pure cognition and sound Belief. So he vacillates then be¬ 
tween Unbelief (ki/fr) and Belief ( iman ), assertion and con- 
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tradiction, confession and denial, being troubled by the whis¬ 
pering of al-Shaytan, perplexed, rebellious and separated from 
the community of the faithful, neither an assenting Believer nor a 
contradicting denier. 

Belief in the Beatific Vision for the people of the Abode of 
Peace \cf. Qur. vi: 127; x: 26] is not valid for him who con¬ 
siders it an instinctive perception or interprets it through intelli¬ 
gence, since the proper interpretation of the Vision of every 
idea which is connected with lordship is to leave off interpretation 
and to see the necessity of surrender. According to this is the 
religion of those sent from Allah. 

Whoever does not avoid denial and making comparisons with 
the Deity, slips and does not hit the mark regarding Allah’s being 
far removed, for our Lord—who is high and majestic—is quali¬ 
fied with the qualities of unity and described with attributes of 
uniqueness. This does not mean that he is one, as one of mankind. 
Allah—praised is He—is exalted of Himself. He is exalted of 
Himself above all limits, aims, fundamentals, members, and 
means. The six directions do not encompass Him as they do the 
rest of things formed. 

The Ascension ( al-miraj) is a Reality. The Prophet was taken 
on the night journey in person while awake to heaven and from 
thence to whatsoever exalted place Allah willed. Allah honored 
him as He willed, and revealed to him whatever he revealed. The 
heart belied not what it saw [Qur. liii: 11]. Allah blessed him in 
the last and in the first. 

The Tank ( al-hawd ) with which Allah honored him as a deliv¬ 
erance for distress for his people is a Reality. The intercession 
which He has prepared for them is a Reality, as has been related 
in the traditions. The covenant which Allah took from Adam— 
on whom be peace—and his seed is a Reality. Allah knows, 
inasmuch as He never ceases, the number in one aggregate of 
those who enter the Garden and those who enter the Fire. That 
number neither increases nor decreases, so also He knows their 
deeds inasmuch as He knows what they will do. “Everyone is 
facilitated for that for which he was created,” and actions are 
reckoned according to the final actions. 
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The happy one is he who is happy through the destiny of Allah, 
and the miserable one is he who is miserable through the destiny 
of Allah. The principle of the decree of Allah is His secret in His 
creation. Neither angel near to His presence nor prophet entrusted 
with a message has gained knowledge of that. Going deeply into 
and speculation about that subject bring one near to desertion by 
Allah and are steps of denial and the position of disobedience, so 
be on your guard against that in thought, consideration and evil 
suggestion. Verily Allah has concealed the knowledge of His 
decree from His creatures and forbidden them to search for it, as 
He has said, “He shall not be questioned about what He does, 
but they shall be questioned” [Qur. xxi: 23]. Whoever asks, 
“Why did He so?” has rejected the judgment of the Book and he 
who does this becomes an Unbeliever. 

This is the sum of what is needful for him whose heart is en¬ 
lightened of the friends of Allah. This is the position of the 
firmly grounded in knowledge. There are two kinds of knowl¬ 
edge: knowledge existent (mawjud) in creation, and knowledge 
non-existent ( mafqud ) in creation. The denial of existent knowl¬ 
edge and the claim to non-existent knowledge are Unbelief. Be¬ 
lief is not established except by the acceptance of existent knowl¬ 
edge and by abandoning the search for non-existent knowledge. 

We believe in the Tablet (al-lawh) and the Pen ( al-qalam ), 
and all that is written therein. Were all creation to conspire to¬ 
gether against that which Allah had prescribed that it come into 
being, in order to make it not come, they would be unable for it. 
Were they all to conspire against that which Allah had not pre¬ 
scribed, in order to make it come into being, they would be unable 
for it. The Pen is silent as to what shall come into being until 
the Day of Resurrection. 

Whatever misses the creature could not have hurt him, and 
whatever hurts him could not have missed him. It is incumbent 
on the creature to know that Allah foreordained in His knowl¬ 
edge everything of His creation that comes into being, then he 
decreed it by His willing with a firm well established decreeing 
in which there is nothing that destroys or changes, nothing that 
removes nor alters, nor transforms, nothing that decreases nor 
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increases any of His creation in His heavens or earth. Nothing 
is brought into being except by His bringing it into being 
( takwln ). And this can only be good and beautiful. 

This is a part of the covenant of Belief, the fundamental of 
knowledge and the confession of the unity and lordship of Allah, 
just as Allah said in His mighty book, “And He created every¬ 
thing and then decreed it absolutely” [Qur. xxv: 2], and He also 
said, “And the command of Allah was a decreed decree” [Qur. 
xxxiii: 38]. So woe to him who becomes an adversary of Allah’s 
decree or brings to the consideration of it a diseased heart. In 
searching for the unknown through his instinctive perceptions he 
has sought a hidden secret; and because of what he has said about 
it he has become a great liar. 

The Throne (al-arsK) and the Seat ( al-kursl ) are a Reality, as 
Allah has shown in His mighty Book. He whose majesty is great 
is independent of His throne and whatever is beneath it, and en¬ 
compasses everything above it, having rendered His creation 
incapable of encompassing it. 

We say that Allah took Ibrahim as a friend and spoke to Musa 
a speaking [Qur. iv: 162] for the sake of Belief, assent and sub¬ 
mission. We believe in the Angels, the Prophets, and the Books 
which were sent down on those entrusted with a message. We bear 
witness that they were according to the manifest Reality. We call 
the people of our Qibla Muslims and Believers, as long as they 
continue to confess that which the Prophet brought and assent to 
what he said and narrated. 

We do not enter into vain discourse regarding Allah—who is 
mighty and majestic—nor do we dispute about the Religion, nor 
argue about the Qur’an. We know that it is the speech of the 
Lord of the worlds, which the faithful Spirit brought down and 
then taught to the chief of the First and the Last, Muhammad. 
Nothing of the speech of creatures equals the speech of Allah. We 
do not say that it is created nor do we dissent from the Community 
of the Muslims. 

We do not impute Unbelief to any of the People of the Qibla 
because of a sin, so long as he does not make it lawful, nor do we 
say that a sin which accompanies Belief will not harm the one 
who does it. We have hope for those of the Muslims who do good, 
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yet we do not feel secure regarding them, nor witness that theirs 
is the Garden. We beg of Allah forgiveness for their evil-doers, 
and fear for them and ask forgiveness for them as for ourselves, 
but do not despair for them. The feeling secure from Allah and 
the despair of Allah remove one from the religion of Islam ( al - 
mill a ). The way of Reality lies midway between these two for 
the people of the Qibla. The creature does not depart from Belief 
except by the denial of that which brought him into it. 

Belief is confession by the tongue and assent by the intellect 
that all which Allah sent down in the Qur’an and whatever 
of the Law and evidence is authentic regarding the Messenger of 
Allah is a Reality. Belief is one, and its people are fundamentally 
equal. Distinctions among them come through their real nature 
and godliness, through forsaking wandering desires and holding 
to that which is better. 

The Believers are all of them the friends of the Compassionate 
One. The most noble of them are those who are most obedient 
and follow most closely the Qur’an. The foundation of Belief 
means Belief in Allah, his Angels, his Books, his Messengers, the 
Last Day and the Quickening after Death, and that His decree 
of good and evil, the sweet and the bitter is of Allah. We believe 
in all that, and we make no distinction between any one of the 
Messengers f cf. Qur. ii: 130; iii: 78] and we assent to all of them 
regarding that which they brought. 

The People of great sins do not remain in the Fire forever, so 
long as they die declaring the unity of Allah even though they are 
unrepentant after they meet Allah, yet cognizant that they are at 
the disposal of His will and judgment. If He wills, He forgives 
them and pardons them, through His free grace, as Allah—who is 
mighty and majestic—has said, “Allah does not forgive the one 
who joins aught with Himself but He forgives anything short 
of that to whomsoever He wills [Qur. iv: 51, 116]. If He wills 
he punishes them in the Fire in proportion to their offense in 
accordance with His justice. Afterwards He will withdraw them 
from it, in accordance with His mercy and the intercession of 
those interceding from among the people obeying Him, and will 
send them to the Garden. That takes place because Allah is the 
protector of those who know Him and He has not made them to 
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be, either in this world or that which is to come, like those who 
deny Him, who were denied His guidance and have not obtained 
His protection. 

O Allah, Benefactor of Islam and its people, guarantee to us 
Islam, that we may meet Thee therein. 

We approve worship ( al-salat ) behind anyone of the People 
of the Qibla whether righteous or immoral, and we approve wor¬ 
ship for whomsoever of them dies. We neither lodge any of them 
in the Garden nor in the Fire; nor do we bear testimony against 
them of Unbelief or polytheism or hypocrisy so long as nothing 
of these appears in them. We leave their secret thoughts to 
Allah. 

We do not approve the use of the sword against any one of the 
nation of Muhammad unless it is necessary to use the sword 
against him. 

We do not approve secession from our Imams and those in au¬ 
thority. Even though they tyrannize over us we do not curse them 
nor restrain any hand from obeying them. We consider obeying 
them an ordinance of Allah because a judgment regarding the rule 
of affairs is a part of obedience to Allah \cf. Qur. iv: 62]. We 
pray for their welfare and security. 

We follow the Approved Way and the Community, and we shun 
that which deviates, is contrary, and divisive. We love the people 
of justice and trustworthiness, and hate the people of tyranny 
and treachery. We say, “Allah knows better concerning that the 
knowledge of which is for us confused.” 

We approve the wiping on the inner shoes on a journey and at 
one’s abode, just as it has come dow’n in the precedent (al-atkar). 

Pilgrimage ( al-hajj ) and Holy War ( al-jihad ) are two obliga¬ 
tions applying until the Day of Resurrection, to those who are 
in authority of the Imams of Muslims, whether righteous or 
immoral. They are not annulled by the tyranny of a tyrant nor are 
they diminished through the justice of a just man. 

We believe in the benevolent Scribes [cf. Qur. lxxx: 15] and 
that Allah has made them keepers over us. We believe in the 
Angel of Death who is charged with seizing the spirits of the 
worlds. We believe in the punishment of the grave, and in its bliss 
for him who is worthy; and in the questioning of the dead man 
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in his grave by Munkar and Naklr, as to who is his Lord, what is 
his religion and who is his prophet, just as it has come down in 
traditions from the Messenger of Allah and his Companions— 
Allah be well pleased with them all. 

The grave is either one of the meadows of the Garden or one 
of the pits of the Fire. We believe in the Quickening after Death, 
the recompense on the Day of Resurrection for actions, the com¬ 
pensation, the accounting, the reading of the Book, reward and 
punishment, the Bridge ( al-sirat ) and the Balance ( cil-mizan ). 

The Garden ( al-janna ) and the Fire ( al-nar ) are created and 
do not pass away nor come to an end. We believe that Allah 
created the Garden and the Fire before creation, and He created 
people for them; those whom He willed are for the Garden be¬ 
cause of a free grace on His part, and those whom He willed are 
for the Fire because of justice on His part. Every one does 
according to that for which he was made, and becomes that for 
which he was created. 

Good ( al-khayr ) and Evil ( al-sharr ) are decreed for creatures. 
The ability, by which the action comes into being from the stand¬ 
point of the assistance of Allah with which it is not permissible to 
describe the created being, accompanies the action. But as for 
ability from the standpoint of good health, capacity, being em¬ 
powered and the soundness of the instruments, this precedes the 
action and it is to this the discourse is connected. That is just as 
Allah said, “Allah does not impose upon a soul legal responsi¬ 
bility which is not in its capacity” [Qur. ii: 286]. 

The deeds of creatures are the creation of Allah and the acqui¬ 
sition of creatures. Allah does not impose upon them legal respon¬ 
sibility except that which they are able to bear, and they are not 
able to bear except that which He has imposed on them. This is 
the interpretation of the saying, “There is no strength or power 
except in Allah the High and Great.” That is, He says, “No one 
has a device nor a motion, nor a turning away from disobedience 
to Allah except by the help of Allah, nor has any one power to 
perform obedience to Allah and abide therein except by the assis¬ 
tance of Allah.” 


E . E. Elder 


142 

Everything occurs according to the willing, knowledge, and 
destiny and decree of Allah. His willing has overcome all will- 
ings; His desire, all desires; His destiny, all destinies. Nothing 
comes into being except as He wills. Allah does as He wills, being 
at no time a wrong-doer. He is far separated from every evil and 
adversity and far removed from every defect and blemish. He 
shall not be questioned about what he does, but they shall be 
questioned [Qur. xxi: 23]. 

And in the prayer of the living for the dead and the giving of 
alms for them there is an advantage to them. Allah answers 
prayers and satisfies needs and possesses everything. Nothing 
possesses Him ; nor can one be independent of Allah for the twin¬ 
kling of an eye. Whoever is content to be independent of Him for 
the twinkling of an eye has become an Unbeliever and joined the 
people of adversity. 

Allah is angry and well pleased not as a mortal is. 

We love the Companions ( ashdb ) of the Messenger of Allah. 
We are not remiss in loving any one of them nor do we repudiate 
any one of them. We hate him who hates them or mentions them 
except with good. We mention them only with good. The love of 
them is religion, belief, and doing good; the hatred of them is 
unbelief, hypocrisy, and perverseness. 

The Khalifate is established after the Messenger of Allah first 
to Abu Bakr, the Very Veracious, out of preference for him and 
because he had precedence over all the nation; then to 'Umar b. 
al-Khattab; then 'Uthman b. 'Affan, then 'All b. Abu Talib. They 
are the rightly guided Khalifas and the rightly led Imams. 

We love the ten persons whom the Messenger of Allah named 
and announced to them the glad tidings of the Garden. We bear 
witness that they are in the Garden according to the witness of 
the Messenger of Allah. His statement is the Reality regarding 
this. The ten are Abu Bakr, ‘Umar, ‘Uthman, 'All, Talha, al- 
Zubayr, Sa'd, Sa'Id, 'Abd al-Rahman b. 'Awf, and Abu 'Ubayda 
b. al-Jarrah. They are the faithful of this nation—the good 
pleasure of Allah be on them all. 

Whoever speaks well of the Companions belonging to the 
Messenger of Allah, of his wives, who are pure of any defile- 
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ment, and of his seed, who are far separated from every abomina¬ 
tion, is innocent of hypocrisy. The learned of the early Fathers 
( al-salaf ), their successors ( al-tabi‘un ), and those who came 
after them of the people of narrative 5 and precedent ( athar ), 
and the people of fiqh and speculation are only to be mentioned 
favorably. Whoever mentions evil of them is not in the right 
path. We do not prefer any one of the Walls G to any of the 
Prophets. We say “One prophet is better than all the Walls ” 
We believe in what has come down of their Graces ( karamat ) 7 
and that of their narratives which is authentic from trustworthy 
people. 

We believe in the indications of the Hour (al-sa'a), the ap¬ 
pearance of al-Dajjfil, the descent of ‘Isa b. Maryam from 
heaven, the rising of the sun from the west, the appearance of the 
Beast of the Earth from its place and of Yajuj and Majuj. We 
do not assent to diviners and soothsayers, nor to any one who 
makes claim to anything contrary to the Book, the Approved 
Way, and the Agreement of the Nation. 

We consider the Community as real and correct, and division 
we consider a turning aside from the right and an affliction. 

The religion of Allah in heaven and on earth is one, namely 
Islam. He who is majestic and exalted has said, “Verily the relig¬ 
ion before Allah is Islam” [Qur. iii: 17], and “Whoever craves 
other than Islam for a religion, it shall not be accepted of him, 
and he shall be in the next world among the losers” [ Qur. iii: 79], 
and “I am well pleased with Islam as a religion for you” [Qur. 
v: 5]. It lies midway between excess and insufficiency, ambigu¬ 
ity and rendering void, between compulsion and free-will, be¬ 
tween security and despair. 

This is our religion and our doctrine, both according to the 
literal and hidden meaning. We are guiltless toward Allah of 
everyone who is contrary to that which we have mentioned and 
explained. 

5 Although the texts read khayr “good,” the context suggests khabar. 

6 A Wall is one to whom the real nature of things is unveiled, but who 
is not engaged in the improvement of creatures as is the prophet. Ihya Vol. 
VII, pp. 262 /.; Dictionary of Technical Terms, pp. 1528 ff . 

7 cf . x a P l(T l Jiara of 1 Cor. xii: 9, “by the divine grace.” 
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We beseech Allah to establish us in it and seal us with it at the 
end, and preserve us from various wandering desires and dif¬ 
ferent opinions and corrupt schools of thought such as the Com¬ 
parers ( al-mushabbiha ), the Jahmites, the Jabarites, the Qada- 
rites, and others of those who are contrary to the Community and 
have allied themselves with error. We are guiltless of them. We 
consider them erring and corrupt. With Allah is the preservation 
(al-isma) from error. 

The statement of dogma is completed by the praise, aid and 
assistance of Allah. Allah bless and give peace to our Master 
Muhammad, his people and his Companions. 
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DEDICATION 


M ORE than forty years ago, there came to Connecticut 
to assume a position on the faculty of the Hartford 
Theological Seminary, a brilliant young Scot, fresh from 
advanced studies at the University of Berlin, and giving promise 
of noteworthy leadership in the fields of Old Testament and 
Semitics. From that time on, the name of Duncan Black Mac¬ 
donald has been a symbol of all that is most significant in Semitic 
scholarship. Against a steady background of Old Testament 
teaching, with memorable courses in exegesis and interpretation, 
Professor Macdonald developed as his primary interest an au¬ 
thoritative mastery of the language and literature, the theology 
and the philosophy, the laws and the history of the Semitic world 
in general, the full content of Islam in particular. 

His many lectureships in important colleges and universities 
and the many articles he has contributed to various publications, 
notably the Encyclopaedia of Islam and the Encyclopaedia Bri - 
tannica , as well as his stimulating teaching in classroom week 
after week and year after year, always fresh and convincing— 
these all are slight evidences of the vast reservoirs of knowledge 
and spiritual appreciation from which and through which he has 
so richly served the ecclesiastical and the academic world. 

Upon the occasion of his seventieth birthday, a group of his 
students, most of whom have worked under his direction at Hart¬ 
ford, either in the Theological Seminary or the Kennedy School 
of Missions, are eager to do him honor, and have prepared this 
Presentation Volume of various representative studies. These 
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They carry with them also the unexpressed felicitations of many 
others who have come under the influence of a truly great teacher. 

This volume is thus offered in congratulation upon a distin¬ 
guished career already well rounded, and in hope that there may 
be given to him and to the world many more years of creative 
effort issuing from his mature scholarship. 
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